DEDICATION
to Mary Jane Patterson and William K. Du Val

This issue of Church & Society Magazine is dedicated to two servants
of the church, Mary Jane Patterson and William K. Du Val, both of whom
retired from the Social Justice and Peacemaking Ministry Unit staff in
December 1989. We in the church have a variety of creative ways of saying
“well done, good and faithful servants,” of course, but as we in the Unit
reflected on the remarkable careers of these two particular people, nothing
seemed more appropriate than this particular dedication. Their lives,
individually and as members of the staff, are intertwined with a variety of
the subjects covered by Church & Society over the years. And an issue
addressing the social teachings of the Presbyterian Church—illuminating
the pattern of social concern and basic principles of public responsibility
expressed in General Assembly statements—is a most compatible envi-
ronment in which to lift up our appreciation of Mary Jane and Bill.

Mary Jane Patterson’s responsibility at retirement was Director of
the Washington Office of the Presbyterian Church (U.S.A.), a position to
which she was named in 1988. She was Associate Director of the United
Presbyterian Church’s Washington Office from 1971 until becoming its
Director in 1976. Her impact on that office, and on the life of the denomi-
nation, cannot be quantified—but noting that she fulfilled positions of
leadership there for twenty-five of the office’s fourty-four years gives
some clue to the heritage she leaves behind. Mary Jane is now President
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of the World Conference on Religion and Peace, U.S.A., and continues to
live in Washington, D.C.

A native of Ohio, Mary Jane received concurrent B.A. and B.S. degrees
in accounting and philosophy, and a subsequent M.S.W. degree, from
Ohio State University. Ordained a Presbyterian elder in 1960, she was
appointed a career missionary by COEMAR, the Commission on Ecu-
menical Mission and Relations, in 1966, and served in Nairobi, Kenya, as
a community developer and a consultant on social work for the Presbyte-
rian Church of East Africa. In 1968 she participated in the “Crisis in the
Nation” program of the National Council of Churches, working in both
Chicago and Los Angeles, and in 1969 joined the staff of the Protestant
Community Services of the Los Angeles Council of Churches, where she
was community organizing specialist and ombudsman.

William K. Du Val was Coordinator of World Service and Director of
the Jinishian Memorial Program at his retirement, and his years of
experience have left their stamp on the church’s work in that area. As a
member of the staff of the Program Agency, United Presbyterian Church,
prior to reunion and restructure, his responsibilities included serving as
first Director of that denomination’s Hunger Program and, from 1977 to
1987, Director for World Relief, Emergency and Resettlement Services,
as well as Director of Jinishian. During the period 1962-68, he was COE-
MAR’s regional Secretary for Africa and Europe.

Bill, who was ordained to the ministry in 1955, has had a variety of
international experiences and demonstrated a deep ecumenical commit-
ment. Born in New Jersey, he was an ambulance driver for the American
Field Service with the British 14th Army in Burma, a marketing assistant
with Caltex (India), Ltd., in Bombay and New Delhi, and on the staff of the
Third Assembly of the World Council of Churches (Evanston, Illinois,
1954). He was Administrative Secretary to the Division of Inter-Church
Aid and Service to Refugees of the World Council of Churches in Geneva
from 1956 to 1962. Bill, an alumnus of Williams College and Union
Theological Seminary, New York City, lives in Montclair, New Jersey.

There is no way that the life, commitment, contribution, and spirit of
these two remarkable colleagues can be encapsulated here. Nonetheless,
as we dedicate this issue of Church & Society to Mary Jane Patterson and
William K. Du Val, we do so with gratitude for their faithful witness to the
gospel of Jesus Christ and their inspiration to so many of us. Well done,
good and faithful servants.

Belle Miller McMaster
Director, Social Justice and
Peacemaking Ministry Unit
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INTRODUCTION TO THIS ISSUE

Dieter T. Hessel

Whenever a General Assembly speaks, the gathered commissioners
are trying to respond faithfully to particular problems and crises. Our
Confessions acknowledge this: “The church, guided by the Spirit, humbled
by its own complicity and instructed by all attainable knowledge, seeks
to discern the will of God and learn how to obey in these concrete
situations.” (Confession of 1967, 9.43) Today we reaffirm in A Brief
Statement of Faith that “the Holy Spirit, everywhere the giver and
renewer of life . . . sets us free to accept ourselves and to love God and
neighbor . ... In a broken and fearful world the Spirit gives us courage
. . . to unmask idolatries in church and culture, to hear the voices of
peoples long silenced, and to work with others for justice, freedom, and
peace.”

So the Constitution of the Presbyterian Church (U.S.A.) expects the
General Assembly—and synods, presbyteries, and sessions as well—to
exercise the responsibility to speak to both church and society concern-
ing all dimensions of life. Such statements are intended to help “the
people of God to work for the transformation of society,” counteracting
a pernicious “human tendency to idolatry and tyranny.” (G-2.05)

Social teachings emerge contextually as the church’s most represen-
tative governing body responds to historical events and public needs.
Social teachings remain of continuing interest for the ethical clarity with
which they illumine persistent national and international problems.

An interpretation of the record such as the one that follows only
begins to show the wide range of General Assembly social concerns and

Dieter T. Hessel was a member of the Presbyterian Church’s national staff for
twenty-five years and served as Director of the Committee on Social Witness
Policy from 1987 to 1990. A Visiting Scholar and Lecturer at McCormick
Theological Seminary, Chicago, he is the author and editor of ten books, including
A Social Action Primer, Social Ministry, For Creation's Sake: Preaching, Ecology,
and Justice, and Social Themes for the Christian Year: A Commentary on the
Lectionary.
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particular moments of insightful, faithful witness. We can glimpse the
ethical significance of the communion of saints. All who struggle for
justice, peace, and freedom are linked with a great cloud of witnesses
who have gone before. “Not having received what was promised,” they
count on us to continue the pilgrimage toward the city of God. (Heb.
11:13-16) “All these, though they were commended for their faith, did
not receive what was promised, since God had provided something
better so that they would not, apart from us, be made perfect.” (Heb.
11:39-40)

This November/December 1990 issue of Church & Society Magazine
is a revised, updated, and expanded version of “Social Teachings of the
Presbyterian Church,” the magazine’s issue of November/December
1984, in part republishing much that appeared in the earlier issue and, in
addition, incorporating new and emerging emphases of the past six years
of General Assembly social policy witness. James Hudnut-Beumler
authored this issue of Church & Society, as he had the 1984 version.

This interpretation of the breadth of the denomination's witness over
the years may serve as an educational tool for church members and com-
mittees, and as instructive background reading for pastors, elders, and
deacons. Not only is it meant as an aid to significant moral discourse in
the church; it may also facilitate the task of interpreting the church’s
social teachings to the larger society, in the media, among public offi-
cials, and wherever there is interfaith dialog and action.
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INTRODUCTION

CONSCIENCE AND JUSTICE

James D. Hudnut-Beumler

Nearly eighty years ago, the German theologian Emst Troeltsch
published the first edition of his now famous The Social Teachings of
the Christian Churches. One of his key insights was that the church has
always taught its members something about how they should relate to
the world around them. At times, Christian churches have counseled
celibacy, at times marriage; sometimes they have advocated total paci-
fism and at other times the duty of Christians to obey as good citizen-
soldiers the orders of their princes. Troeltsch’s insight goes right to the
heart of the relation between church and society, for it reminds us that
even the church that says “we discuss only spiritual matters and leave
political questions to the consciences of individual Christians” is en-
gaged in social teaching.

In light of Troeltsch's perspective, the questions for contemporary
Presbyterians that emerge from a study of the social teachings of the
General Assembly are: What have we taught about social responsibil-
ity? To what degree is this body of teaching ethically coherent? To
what extent is this teaching expressive of a Christian witness?

‘When we look for basic “social teachings of the Presbyterian Church,”
there are a number of places where we might begin our search. We
could review the Book of Confessions and the Book of Order of the
Presbyterian Church (U.S.A.). We could examine Christian education
resources of the denomination to see what kind of social values were
reflected and taught to church-school children, youth, and adults. We
could read thousands of sermon manuscripts to achieve a sense of the
range of social problems addressed, and how they were addressed, from

James D. Hudnut-Beumler is director of undergraduate programs of the
Woodrow Wilson School of Public and International Affairs, Princeton Uni-
versity. He is a graduate of the College of Wooster and of Union Theological
Seminary, New York City, and holds a Ph.D. in American Religious History
from Princeton University.
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the pulpit. We could even ask a representative sample of Presbyterians
what the church had taught them about social responsibility and what
they were doing about public issues. Each approach would be instruc-
tive, but our inquiry here will focus on a body of reports adopted and
actions taken by the General Assemblies of the past sixty years.

We need to pause to note that a General Assembly is the most
inclusive governing body of the Presbyterian Church (U.S.A.). It is
empowered to “develop overall objectives for mission and a compre-
hensive strategy to guide the church at every level of its life; . . . to
administer national and worldwide ministries of witness, service, growth,
and development” (Book of Order, 13.0103), as well as to decide
matters of the interpretation of faith and polity. In this sense the
General Assembly does represent the Presbyterian Church (U.S.A.) in a
way no other entity can and thus speaks to the church and the world as
an official voice of the denomination.

The teachings of Presbyterian General Assemblies have been known
by a variety of names—social pronouncements, deliverances, and (since
the 1970s) social policy statements and resolutions—but all have a
common intent: to provide understanding and direction, consistent with
Christian faith, for response to problems and issues encountered in
society. The social teachings of the General Assembly have been
initiated in a variety of ways as well. On some matters where the issue
is clear-cut or urgent, as in the case of imprisoned Christians facing
execution in a foreign country, a General Assembly may act directly
and quickly on a resolution proposed by a presbytery overture, a
commissioner resolution, or one of its committees. In other instances,
the Assembly will draw on past comprehensive statements to approve a
resolution proposed by one of its agencies or by a presbytery or com-
missioners regarding some new development—Israel’s 1982 invasion
of Lebanon, the 1989 repression in Tiananmen Square, or the recent
explosion of peace and democracy in Central and Eastern Europe.

In the process leading to major teaching and policy on issues of
complex and recurring nature, General Assemblies have usually as-
signed the task of studying the issues and recommending appropriate
action for a later Assembly to a special committee or to the entity
formed specifically for such work. Since the reunion of the Presbyte-
rian Church U.S. and the United Presbyterian Church U.S.A. in 1983,
that has meant the Committee on Social Witness Policy (CSWP). This
body is empowered to initiate studies on its own, but most of its work
has been shaped by assignments from the denomination’s annual Gen-
eral Assembly, which in turn has issues placed before it by the presby-
teries through which every local congregation is represented.
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On the most sensitive or difficult issues, therefore, the basic work of
preparing material by which a later General Assembly can shape a
social teaching occurs in the continuing work of the Committee on
Social Witness Policy in between meetings. A typical study team or
task force appointed by CSWP contains experts on the technical as-
pects of the problem—theologians, biblical scholars, clergy persons
and lay people—all representing ethnically, racially, and theologically
diverse segments of the church. These study groups not only seek input
from the membership of the church but also from those who are most
intimately affected by the problem being addressed. For example,
when the issue was Mexican migration to the United States, the joint
UPC/PCUS study team sought advice from both sides of the Mexico-
United States border. These committees and task forces have increas-
ingly sought to hear from the victims of social conditions along with
ecumenical partners, persons with specialized expertise, and decision
makers who are insiders or powerful.

Gathering facts, probing for biblical insights, exploring theological
ramifications, and finding appropriate specific actions to recommend
to the church and to society take time. Often two or more years elapse
between the time a General Assembly calls for a study and the time
CSWP or a special committee presents a report and recommendations
to a succeeding Assembly for debate and decision. The lapse of time
between a study’s commissioning and its completion serves a stabiliz-
ing function, and allows for some churchwide participation, in General
Assembly social policymaking.

Why do General Assemblies act on
public affairs matters at all?

One might expect that the positions of General Assemblies would
regularly change on the most controversial of issues. While this has oc-
casionally happened, its infrequency indicates an enduring character to
the Reformed theological view of the world, and it allows us to see the
work of particular General Assemblies as contributing authentically to
the social teachings of the church. While every Assembly speaks only
for itself to the church and to the world, both reuniting streams have
understood that when the Assembly takes a position, it remains the
denomination's position until “altered, supplanted, or rescinded” (Book
of Order, “Atticles of Agreement,” 1.9). Thus, even in the midst of
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changing commissioners and changing leadership, there emerges a
picture of continuity in the church’s social thought and advocacy.

But why do General Assemblies act on public affairs matters at all?
And further, why have the Presbyterian General Assemblies taken
stands on social issues different from those taken by some other Chris-
tian leaders such as Pope John Paul II and the Rev. Jerry Falwell? The
answer to the first question is that the Presbyterian Church is a part of
the Reformed branch of the Christian faith that traces its theological
origins back to John Calvin. The kind of reformation that Calvin sought
was a reformation of religious and civil life that acknowledges God as
sovereign over all of life and sees Christian vocation as essentially a
call to serve God in the public order. Concern that God’s will “be done,
on earth as it is in heaven” meant for Calvin and his Reformed and
Presbyterian followers that the social order must be transformed to
correspond to the will of Christ.

Seeking the divine will in all things is
the church’s basis for involvement in
public affairs and issues.

Presbyterians are not the only Christian social transformers, but
when Presbyterians have been at their best they have applied their
motto ecclesia reformata semper reformanda (a church reformed, al-
ways needing to reform) to the totality of human existence and experi-
ence. They have concerned themselves with all the good and evil that
takes place in the world, not confining themselves or their church’s
comment and action to spiritual matters alone. This search for God’s
will can mean that Presbyterians gathered together in a General Assem-
bly may not agree with the opinion held by a majority of church
members, for it is a basic principle of Presbyterian polity that presby-
ters gathered to wrestle and decide “are not simply to reflect the will of
the people, but rather to seek together to find and represent the will of
Christ” (Book of Order, G-4.0301,d). Seeking the divine will in all
things, therefore, is the church’s basis for involvement in public affairs
and issues.

Presbyterians are not the only Christians who adopt social policy
statements—and it does not take much effort to notice that other Chris-
tian groups and individuals sometimes take stands different from those
favored by Presbyterian General Assemblies. The reason for such dif-
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ferences among people of faith can arise from any of a number of
factors that enter into Christian ethical decision making: the social
location of those who view the situation, the theological beliefs and
traditions of the decider, the analysis of the facts of the case, the style
of biblical interpretation employed in relating biblical teachings to
contemporary problems, the means that are deemed fit by the decider to
be used in addressing the problem, the process for reaching a decision,
and so on. A disjuncture among groups in any one of these areas may
result in very different final stands on a particular ethical dilemma.
One way of understanding how Christians, and Presbyterians in par-
ticular, arrive at a position on a social/moral issue is to use the factors
listed above as a model for ethical decision making. At the risk of over-
simplification, when a church or a group of Christians is confronted by
the events of the world, four bases must be touched in the course of
making a complete ethical decision about what to do and say in the
situation. The four bases are:
+ an examination of the biblical/theological vision expressed in Scrip-
ture and tradition;
* an analysis of the human/social situation—gaining familiarity with
the issues and persons and powers involved;
+ the formation of middle-range principles that approximate the reli-
gious vision and that apply in this particular situation (for example,
a principle that mediates between the biblical injunction “thou shall
not kill” and the situation of a person put at risk of his or her own life
in war);
« the choice of specific policy options and programs of action.*
These bases are not, however, touched sequentially. Ethical decision
making can begin at any base. Sometimes the violation of human rights
will be so heinous that the church will engage the issue first, situation-
ally, by gathering a few facts and rushing to the support of specific
policy choices expressed in a resolution that tacitly draws in theology
and social principles along the way. Sometimes the church will be
presented with a specific policy choice: Should we support or oppose a
particular plan for National Health Insurance? The church, represented
by its General Assembly, then turns to its past teaching and historical
and contemporary theology, and in that light analyzes the present facts
as it makes its decisions.
In the course of preparing any particular action for General Assem-

*See Dieter T. Hessel, “A Whole Ministry of (Social) Education,” Religious
Education, 78, 4 (Fall 1983), pp. 554 ff, for an overview of these four aspects of
ethical decision making.
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bly adoption, the preparers may touch on each base repeatedly and in
any order. In reality, people making ethical decisions think in nonlinear
-fashion. They do the work leading to a decision in several areas
simultaneously, and the discoveries of one area often affect others.

Of the four bases, here we are most interested in the principles that
can be applied in specific cases. These middle-range principles—
formed as they are in the interrelation of theological truth and social
realities—represent the core of the church’s social teaching and are
also useful in relating the church’s beliefs to new situations.

Members of the Presbyterian Church (U.S.A.) need to discover and
consider what their church's most inclusive body has taught. To do this
is to celebrate the Reformed faith in contemporary terms and to appro-
priate a valuable body of social thought as the church faces new social
realities. The pages that follow are designed to surface church social
teachings in many (but not all) areas of contemporary public interest.
They focus not only on what the church has said but also on the ways
that the church has engaged the issues and has drawn on its referential
bases in developing its social teachings. At the end of each section, an
attempt is made to gather together the key principles of social teaching
that the church has affirmed through General Assembly actions and
that form the ethical framework for future public witness and ministry.

Citations given in this issue are coded as follows:

ORIGINATING CHURCH

PCUS = Presbyterian Church in the United States (1861-1983)

PUSA = Presbyterian Church in the United States of America (1789-
1958)

UPNA = United Presbyterian Church of North America (1858-1958)
UPC = United Presbyterian Church in the United States of America
(1958-1983)

PCUSA = Presbyterian Church (U.S.A.) (1983-)

THE YEAR and PAGE NUMBER of that set of General Assembly
Minutes.

The full text of each statement cited can be found in the appropriate
General Assembly Minutes or obtained from the Office of the General
Assembly, Presbyterian Church (U.S.A.), 100 Witherspoon Street, Lou-
isville, KY 40202-1396. ’

10 CHURCH & SOCIETY



PART ONE

THE RIGHTS AND DIGNITY
OF PERSONS

THE FUNDAMENTAL RIGHT OF CONSCIENCE

If there is one social principle that is the basis for Presbyterian social
teachings as a whole, it is the right of individual conscience. To quite a
spectrum of ethical issues—birth control, abortion, sexuality, homosex-
uality, divorce, alcohol, military service, and others—the General As-
semblies have said, “People have the right to make their own moral
choices and should be assured the freedom within a society to exercise
that right.”

Long before the right of private judgment had a social incarnation in
the teachings of the church, conscience had great significance as a
theological principle. In the years following the American Revolution,
the Presbyterian church on American soil began to wrestle with the theo-
logical principles it wished to embody as it organized its life in the new
nation. Two of the eight “Preliminary Principles of Church Order”
upheld the right of conscience. The first, echoing the Westminster Con-
fession, read:

(1) God alone is Lord of the conscience, and hath left it free from the
doctrnines and commandments of [persons] which are in anything contrary to
[God’s] Word, or beside it, in matters of faith or worship.

Therefore we consider the rights of private judgment, in all matters that
respect religion, as universal and inalienable: We do not even wish to see any
religious constitution aided by the civil power, further than may be necessary
for protection and security, and at the same time, be equal and common to all
others. (Book of Order, G.-1.0301)

The first paragraph of that principle was pure Calvinism: Christians
must always follow the sovereign God and are not bound to temporal
authorities that stand in the way of faithful obedience to God’s Word.
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The second paragraph was the theological conclusion reached by
Presbyterians in fitting their Christian faith to the new American situ-
ation. Presbyterians, although an influential group, were nowhere in the
thirteen new states the beneficiaries of legal establishment. Their claim
that they did “not even wish to see any religious constitution aided by the
civil power” can be seen to be a plea for impartiality in the privileges
accorded to the various denominations at the time. Even so, this eigh-
teenth century theological application was to become the cornerstone of
church teachings, not only on church/state relations but also on many
moral issues where a difference of opinion existed between and within
religious groups as to what was the “right thing to do.”

The fifth principle of this 1788 document took the point of respect for
another’s conscience further:

(5) While under the conviction of the above principle we think it necessary to
make effectual provision that all who are admitted as teachers be sound in the
faith, we also believe that there are truths and forms with respect to which
[persons] of good characters and principles may differ. And in all these we
think it the duty both of private Christians and societies to exercise mutual
forbearance toward each other. (Book of Order, G.-1.0305)

The fourth principle concerned the “inseparable connection between
faith and practice, truth and duty,” thus making Presbyterians cultural
transformers—people who believe in changing society to accord with
their faith. The honest championing of “God alone” as Lord of the
conscience meant, however, that the transforming impulse had to be
pursued with respect for the consciences of others. Living according to
this model has not always been easy. Persons persuaded that they have
an exclusive hold on the truth naturally desire to use all the means within
their power to effect corresponding social changes. At times Presbyteri-
ans have been among those who have sought to ensure moral behavior
through Sunday blue laws, prohibition of alcohol, compulsory school
Bible reading, and limiting access to contraceptives.

Christians are called to transform the
social structures in accord with the will
of God. There are legitimate differences
of opinion as to the content of God’s will.

These twin beliefs—that Christians are called to transform the social
structures in accord with the will of God, and that there are legitimate
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differences of opinion as to the content of God’s will—have continued to
play an important role in shaping Presbyterian social thought and action.
When combined, these two affirmations have, over time, resulted in a
praxis—a way of acting and reflecting—that favors (1) moral education
or moral suasion as a principal method of arriving at social change in
areas of personal morality, and (2) a “pro-choice” social climate—not
limited to the present abortion discussion—where persons are truly free
to take personal responsibility in acting upon their moral decisions.

The first major use of the “rights of conscience” approach to a social
issue occurred in the context of slavery. The General Assembly of 1818,
faced with abolitionist demands that the church take a stand against slav-
ery, equivocated and called slavery “a gross violation of the most pre-
cious and sacred rights of human nature,” but also declared:

We, at the same time, exhort others to forbear harsh censures, and unchari-
table reflections on their brethren, who unhappily live among slaves, whom
they cannot immediately set free; but who, at the same time, are really using
all their influence, and all their endeavors, to bring them into a state of
freedom as soon as a door for it can be safely opened.

The 1818 Assembly’s position was a model of church committee com-
promise.

The Assemblies of the next eighteen years avoided the issue of
slavery by allowing it to remain one of the matters on which people of
good Christian character could and did disagree. This unfortunate use of
the principle of the right of conscience contributed to the tragedy of
church complicity in the continuation of slavery. Eventually it was
overcome by the use of another distinction: What one does with one’s
own life is largely a matter of individual conscience; what one does to
other persons is a matter of public concern. The groundwork was being
laid for a distinction between public and private morality and the process
by which standards for each kind of morality were to be set and en-
forced.

For many years, before the right to individual conscience began to be
applied to issues of personal morality, these same issues were viewed
through the lenses of “spiritual malaise” and “moral affront to public
decency.” The issue of beverage alcohol provides an insight into the
moral reasoning of the churches up through the early decades of the
twentieth century. The churches became involved in supporting legisla-
tive prohibitions of certain “immoral” activities because they identified
personal behavior with social consequences. Total abstinence was the
only correct choice, in the view of the church, because the use of
alcoholic beverages invariably resulted in the social ills of neglected
families, industrial and farm accidents, decreased productivity, and lazi-
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ness as well as the personal tragedy of alcohol addiction. The alcoholic
was an affront to God, athreat to social order and a menace to others.
General Assembly after General Assembly, north and south, decried
alcohol consumption and "humbly petitioned" the government for im-
pediments to liquor sales and purchases. Likewise, General Assemblies
petitioned for public recognition and respect of the Lord's Day and
against prostitution or "sex delinquency,” "salacious publications," and
"frivolous entertainments’ such as motion pictures. The Presbyterian
churches, in seeming contradiction to their belief in avoiding "political
guestions,” constantly sought political support for their positions on
"moral questions.”

Two things occurred to change the shape of the churches' socia
teachings. Chronologically first was areassertion during World War | of
the socia implications of theright of individual conscience. The second
development was an increase in American society's toleration of what
had formerly been identified as vices.

World War |, although supported by most church and civic groups,
produced an American nationalism that carried over into the 1920s and
1930s. This development, along with the "Red Scare" of the early 1920s,
left a bad taste in the mouths of many American Christians, and fledg-
ling peace movements began within most mainline American denomina
tions. In the Presbyterian Church in the U.S.A., increased concern to
protect the civil rights of persons conscientiously opposed to settling
conflicts through warfare led to aremarkable series of pronouncements
based on the church's theological belief in the right of conscience. A
resolution from the 1930 Assembly demonstrates this social dimension
of the right of conscience:

Wheress, the Generd Assembly has repeatedly declared the Church's aver-
son to the settlement of internationd differences by war or by the apped to
ams, ad its bdief in the subditution thereof of pesceful processes of
conference and adjudication, and

Wherees, the sandards of the Church declare that God done is Lord of the
conscience, ad

Wheress, the Church has dways taught thet it isthe duty of [persong to obey
the consdience in the fear of God and thefidelityto [God's word, and
Wheress, men and women should stand on the same basis of principle, enjoy-
ing equd rightsand having equd duties in the Church and State.

Therefore, beit Resolved, that the Assambly dedlares its belief thet the right
and duty of citizenship should not be conditioned upon the test of the ability

or willingness, contrary to conscience, to bear ams or to take part as a

combatant of war. (PUSA, 1930, p. 67)

14 CHURCH & SOCIETY



